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Christenings Make not Christians; or a Brzefe Discourse concerning 
that name Heathen commonly given to the Indians; as also concerning 



















































































































る。もう一つはコトンの著作に Keyesof the Kingdom of Heaven, 
(1644）というニュー イングランド・コングリゲーショナリズムの理論的
基礎といわれる論文があるが，それに対して，ウィり 7ムズにはさきに触














C: A Letter of Mr John Cottons, Teacher of the Church in Boston, m 
New England, to Mr. W1Iliams a Preacher there, 1643 
W: Mr Cotton’s Letter Lately Prmted, Examined and Answered, 1644 
W: The Bloudy Tenent of Persecution for Cause of Conscience, 1644 
C: The Bloudy Tenent Washed and Made White in the Blood of the 
Lamb, 1647 
C: A Reply to Mr. Wiiliams h田 Examination;And Answer of the 
Letters sent to Him by John Cotton, 1647 
W: The Bloudy Tenent Made yet More Bloudy through Mr. Cotton’s 
Attempt to Wash it White, 1652 
(C: John Cotton, W: Roger Williams) 
マサチューセッツ・オーソドクシーの神政政治の正当性を根本から問直す
性質をもったこの論争の意義は大きし研究者も幾度となくこの論争を取
り上げ様々 な分析をしてきたが.＂＂論争の中心になる部分をコト Yが Mr.

















































し始め， Typologyand Early American Literature (1976）＂＂をかわきりに
相当量の予型論研究がぞくぞくと出版された。その彼の原点とも言うべき


































































































































































(1) Dovid Masson, Life of John Milton m Connection with the Hi>tory of hi.< Time, 
Vol. JV, It plea"d the Locd (MHton) to cal me (Willams) , foe some time and 
with some pecsons to prnctise the Hebrew, the Greek, Latin French, and Dutch. 
The Secretary of the Councol. Mr Molton, for my Dutch I read him, read me 
many more languag°' ”p 531 
(2) ロジャー ウィリアムズ町著作はすべて， TheComplete Writings of Roger 

















(3) The Complete Writings of Roger Will悶ms,Vol. L 
(4) The Complete Writings of Roger W.Zliams, Vol. VIL 
(5) ウィリアムズの教会と園家の分離に関しては EdmundS. Morgan, Roger Williams: 





(7）伝記として定評のあるのは OlaEliwbeth Winsow, Ma.<ter Roger Williams 
(Octagon P<e'5, 1973）である．
(8) LeR。yMo me，“Rage< Williams and the Hi'tmian＇，’ Church HistMy, XXXTI, pp. 
433-48. 
(9) パリントシのウィリアムズ観に関しては VernonLoui" Panington, Main Curren" 
間 AmericanThought (Ha<comt, Brnce and Company, 1927), pp. 62 75を参照。
Oil See Richa<d Neibuh<, The Kingdom of God in America (Willett, Cla<k & Cnmpa 
ny, 1937), p 69“De>p>le the modem tendency to mte<p<et Roge< Wdhams as 
primarily a political thinker it seems impossible that one should read his writings 
without understanding that he also, like Thomas More and many another 
Chnstian stateman, was first of al a chruchman” 
00 Perry Miller，“Roger Williams: An Ess'Y in Interpretation.”m The Complete 
Writings of Roger Willliam.<, VII, p. IO. 
0~ John Cottonに関する代表的な研究には LarzerZif, The Career of John Cotton: 




Henry Bamford Parkes“John Cotton and Roger Williams Debate Toleration," New 
England Quarterly, IV, 1931, pp. 735-56. 
Eli,,beth Feist Hirsh，“John Cotton and Roger Williams: Their Controversy 
Concerning Religiou' Liberty，” Church History, X, 1941, pp. 38-51. 
Richard M. Gummere，“Church, State and Cla5'ics: The Cotton Williams 
Debate，” The Classicaf Journal, LIV, 1959, pp. 175-83 
ω久保田康夫著「ロヅャ ・ウィリアムスとロ ド・アイラγγ植民地の成立（XI)J 
『山梨大学教育学部研究報告』第38号（昭和62年九 11頁。原文を以下に示す。
Mr. Williams (Said he) holds forth these 4 particulars: First, That we have not 
our Land by Pattent from the King, but that the Natives are the true owners of 
its, and that 、•e ought to repent of such receiving it by Pattent. 
Secondly, That 1t IS not lawfull to cal a wicked pernon to Sweare, t。Pray,., 
being actions of God's worship. 
Thirdly, That it is not lawfull to heare any of the Ministers of the Parish 
A5'embh<' m England 
Fourthly, That the Civil Magistrates power extends only to the Bodies and 
Goods, and outward state of men, & c 
0~ Edmund J. Carpenter, Roger William.< (Books for Libraries Pre,,, 1972, Reprint 
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of the 1909 ed.), p. 38. 
側 PeeryMiller, Roger Wifliam,.-Hi' Contribution to the American Tradition (The 
Bobbs-Menm Company, 1953). 
'He belonged to that rare and furbve brotherhond who, he<e and there 
thrnughnut the centuries, have taken the New Testament to mean not a 
continuation but a repudiation of the Old.”p. 32 
。司 Sacvan Bercovitch, ed., Typology and Early American L.terature (The 
University of Massachusetts Press, 1972) 
伺 SacvanBercov1tc札“Typologyin Puritan New England: The Williams-Cotton 
Cnntroversy Reassessed，” American Quart.,ly, XIX, 1967, pp. 166-91. 'Typology 
pervades al branches of early American wntmg, secular as well as rehg1ous”p 
169. 
U~ The Complete Writing' of Roger Williom,, Vol. il, p. 320. 
~a Ibid. p. 353. 
~D ).,per Rosenmiere，“The Teacher and the Wはness:John Cntton and Roger 
Williams," W.tliam and Mory Quortuly, XXV, 19回l pp. 408-31. 
伺 NormanCohn, The Pmuit of the Miflennium (Secher & Warburg, 1957, Revised 
and expanded edition from Oxford University Press, 1970）.“It referred to the 
belief held by some Christians on the authority of Revelation XX, 4 6, that after 
his Second Coming Christ would establish a messianic kingdnm on earth and 
would reign over it for 1000 years before the Last Judgement. ”p 16. 
四中世ヨーロッパにおける社会変動の背景にあったミレニアニズムに関しては，前掲
書が参考になる．
~-0 Peter Toon, ed , Puntans, The M1flenmum and the Future of hrael Puntan 
Eschatology !600 to 1660, (James Clarke & Co., 1970). 
仰 J F. Maclear. "New England and the Fifth Monarchy: the Quest for the 
Millennium in Early American Puritanism，” William and Mary Quorterly, XXXIT, 
1957, pp. 223-260. 
由自 John Cotton, “An Exposition upon The Thirteenth Chapter of the Revelation，” 
in John Cotton The End of the World (A Library of American Puritan 
Writings: The Seventeenth Century, ed. Sacvan Bercovitch, 1982), Vol. 14, p. 93. 
121 W. Clark Gilpin, The Miflenarian Piety of Roger Wiflilam.<, (The University of 
Chicago Pms, 1979). 
仰“Christenings Make Not Christians，” in The Complete Writings of Roger 
Wifliams, Vol. VII, pp. 40 41. 
ω“Roger Williams to John Cntton, of Plymouth, 25 March, 1671”m The Complete 
Writings of Roger Wifl出ms,Vol. VI. "My great offence is my wrong to your 
dear father, your glnrified father. But the truth is, the love and honor which 1 
have always showed to that excellently learned and holy man, y。urfather have 
46 
been so great, that I have been censured by divers for 1t God knows that, for 
God’s sake, I tenderly loved and honored his person”p. 352. 
。 SeeSydney V. James ”The Worlds of Roger Williams," William and Mary 
Quarterly, XXX皿， I976, pp. 99 I 09.彼はウィリアムズの多様性左複雑性を指摘し，
単純化を戒めている． “The effort is worthwhile because his coreer has been 
simplified too much and has been treated too freely to make it the vehicle for a 
message”P 99 
倒 LeR。yMoore, pp. 434-38. 
~Z G. W. LafantaS1e, ed., The Correspondence of Roger William.< (University Press 
of New England, 1989), 2 vols. 
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The present arhcle aims at reconsidering the famous controversy 
between Roger Williams and John Cotton in early 17th century New 
England, while clanfymg Wdhams’idea of religious freedom 
Surveying the eventful life of W1lhams and Massachusetts orthodo-
xy’s attitude against Williams, the descriptions of W1lhams in New 
England histones by early Puritans, namely, Wilham Bradford, John 
Winthrop and Cotton Mather are discussed From those negative 
views, then, we would hke to follow the process of his changing 
image; from the heroic democratic figure depicted in the Main 
Currents by Parrington, to Perry Miller’S Williams as a typologist. We 
wil also follow the confhctmg ideas concerning religious freedom and 
the reason of it m the exchange of documents between Wdhams and 
Cotton. 
Fmally, Sacvan Bercov1tch’s analysis of the controversy, together with 
Jesper Rosenmierer’s research on Wdiiams’ imminent sense of 
Millennium is examined. We wil see from those that the controversy 
was vehement, for one thing, because of the different methods of 
typology, and the other, because of Cotton’s belief that Millennium 
would begm in 1655. In both aspects, Roger Williams kept a kind of 
distance with God, and because of this, paradoxically, he could maintain 
his charactenshc piety. 
